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VK General Donation

VK Permanent Fund

   Page Donor: Please sponsor one or 
more pages of the magazine in your name or 
that of your dear ones. Sponsorship for one 
page in one issue: ` 1000/-

   Please contribute ` 500/- and above to 
to meet the running costs of the magazine. 

   To establish the magazine on firm 
financial footing, please contribute ` 5,000/- 
and above to the Permanent Fund.

after donation please send an email with 
transaction details to vk@chennaimath.org

Appeal
For the last 107 years, without missing a single issue, the magazine has 

been carrying the invigorating message of Vedanta and alongside, continuously 
revamping itself to meet the changing needs of the times.  

The relevance of Vedantic wisdom to everyday life is all the more pertinent 
today than ever before. ‘Arise, Awake and stop not till the goal is reached,’ is the 
thundering motto of Swami Vivekananda. The Ramakrishna Mission, as you all 
know, is a unique organisation where sannyasis and lay people come together 
and endeavour for the common good. Let’s join hands in taking forward our 
revered Swamiji’s vision and mission for The Vedanta Kesari.

Swami Vivekananda

Donation
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ISSUE 10

PULLOUT FOR REFERENCE

The lecture covered in this issue is Vedanta in its 
application to Indian life. This lecture was one of the 
four public lectures delivered by Swami Vivekananda 
in Madras, during the course of a 9-day stay. We 
covered the first part of this lecture in Issue 39. We 
now resume the lecture after a break, which was a 
Covid Special Issue. After this Issue, there will be 
another Issue in which we will complete this lecture. 

Vedanta in its application to Indian Life - 2
focus in this issue:

®

Designed & 
developed by

ILLUMINE 
Knowledge Resources

www.illumine.in

I: SRI RAMAKRISHNA − THE KEY TO UNDERSTANDING THE UPANISHADS

... Therefore I now find in the light of this 
man's life that the dualist and the Advaitist 

need not fight each other. Each has a place, and a 
great place in the national life. The dualist must 
remain, for he is as much part and parcel of the 
national religious life as the Advaitist. One cannot 
exist without the other; one is the fulfilment of the 
other; one is the building, the other is the top; the one 
the root, the other the fruit, and so on. Therefore any 

attempt to torture the texts 
of the Upanishads appears 
to me very ridiculous.

According to Swami Vivekananda, Sri Ramakrishna’s life shows us that it is better to 
directly approach the Upanishads in the original rather than depend on commentators. 

Seen thus, the Upanishads do not come across like a mass of contradictory ideas. Rather, 
they are wonderfully harmonious, one idea leading up to the other. Thus, they begin with 
worship of dualism, and end with the grand flourish of Advaitic ideas. 

In Issue 39, we covered the first part of this lecture, where the following 
questions were explored: 
1. Why should modern Hindus rightfully call themselves Vedantists or 

Vaidikas? 
2. What is the scope of Vedantism/ Vedanta? 
3. What is contained in the Upanishads?  
4. What are the difficulties we face in understanding the Upanishads?
In this issue, we will explore the uniqueness and sublimity of the Upanishadic 
language, and also see some of the key Upanishadic ideas. 25
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II: THE LANGUAGE OF THE UPANISHADS

Swami Vivekananda points out that the 
language of the Upanishads is new because 
of what they seek to express.

While the poetry of western poets like Milton, 
Dante, Homer etc., are also sublime, he finds 
that they are always trying to grasp at infinity 
through the medium of their senses or their 
muscles. As a result, they are only able to 
reach the ideal of infinite space and infinite 
expansion, and no more.   

In the 
Samhita part of the Vedas too, there are wonderful Riks 
which seek to describe creation. But, the creators of 
these Riks found out very soon that the Infinite cannot 
be reached in that way, that even infinite space, and 
expansion, and infinite external nature could not express 
the ideas that were struggling to find expression in their 
minds. 

In short, the Upanishads have a new language because 
they seek to describe something beyond the external 
world of the senses and the physicality of existence. 

Apart from all its merits as the greatest philosophy, apart from its 
wonderful merit as theology, as showing the path of salvation to mankind, 
the Upanishadic literature is the most wonderful painting of sublimity 
that the world has. Here comes out in full force that individuality of the 
human mind, that introspective, intuitive Hindu mind. 

[II.A] The language of the Upanishads is new 

[II.B] The Upanishads are filled with grand conceptions of the divine 

What passage in the world 
can compare with this? 

— There the sun cannot illumine, nor 
the moon nor the stars, the flash of 
lightning cannot illumine the place, 
what to speak of this mortal fire. 

Kathopanishad II.2:15

Swami Vivekananda also points our attention to the marvellous poetry of the Upanishads 
and tells us that endless such examples are scattered like gems across the different 
Upanishads. Here is one such example which he shares with us:

Where can you find a more perfect expression of the whole philosophy of the world, 
the gist of what the Hindus ever thought, the whole dream of human salvation, 
painted in language more wonderful, in figure more marvellous than this? 

> continued.

...The language became 
new in the Upanishads; 
it is almost negative, 

it is sometimes chaotic, 
sometimes taking you beyond 
the senses, pointing out to you 
something which you cannot 
grasp, which you cannot sense, 
and at the same time you feel 
certain that it is there.

Mundakopanishad III.1:1-2
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This verse, which Swami Vivekananda extols, is an example of the extraordinarily 
sublime conceptions we see in the Upanishads. The conception described in the 
verse is translated below along with Swami Vivekananda's explanation. In this single 
example, the Upanishads take you from the dualistic to the utmost Advaitic conception. 

>> START HERE  
6-stages of the  
Journey of the Human Soul

4

3

2

1

5

6

Man goes 
on eating 
the sweet 
and bitter 
fruits of life

With every hard knock 
of life, he comes nearer 
and nearer to the other 
bird (his life, his friend 
and companion) − a 
transformation is going on

After the glimpse, man 
again forgets and goes 
on eating the fruits of 
life... perhaps, after 
some time, catches 
another glimpse 

Through joys and sorrows, in 
moments, the cloud clears, 
and man catches a glimpse of 
the other bird. He stops and 
sees the bird immersed in its 
own glory (self-content) 

He discovers he was but 
a reflection of the majestic 
bird. Then he becomes 
fearless, satisfied, and 
calmly serene

The nearer he 
comes, the more 
he finds himself 
melting away (until 
he finds that he 
has disappeared 
completely)

The conception of two birds on a tree as applied to 
the Journey of the Human Soul...

Upon the same tree 
there are two birds 

of beautiful plumage, most 
friendly to each other, one 
eating the fruits, the other 
sitting there calm and silent 
without eating — the one 
on the lower branch eating 
sweet and bitter fruits in 
turn and becoming happy 
and unhappy, but the other 
one on the top, calm and 
majestic; he eats neither 
sweet nor bitter fruits, 
cares neither for happiness 
nor misery, immersed in 
his own glory. This is the 
picture of the human soul.

27
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If you have any questions on this lecture, do post your queries on 
www.vivekanandaway.org  

You can also access previous issues of Vivekananda Way here.

These three messages will 
be explored in the coming 
issue. TO BE CONTINUED

According to Swami Vivekananda, the 
language of the Upanishads carries no signs 
of degradation. By degradation, Swami 
Vivekananda means too much allegorization, 
too much piling of adjectives, and too much of 
intricacy. 

No signs of degradation are there — no 
attempts at too much allegorising, too much 
piling of adjectives after adjectives, making it 
more and more intricate, till the whole of the 
sense is lost, and the brain becomes giddy, 
and man does not know his way out from the 
maze of that literature. There was none of 
that yet.

As a result of which, the language of the 
Upanishads enables people to 'see' the truth 
rather than get lost into intricate reasoning and 
the maze of the literature. 

According to Swami Vivekananda, the Upanishads give us three big messages:

[II.C] There is a vigour and directness in the language of the Upanishads 

III: THE MESSAGE OF THE UPANISHADS

Swami Vivekananda makes a significant point that the quality of this literature shows that 
the race itself had not lost any of its national vigour when the Upanishads were created. 

... the language and 
the thought and 
everything come 

direct, they fall upon you like 
a sword-blade, strong as the 
blows of a hammer they come. 
There is no mistaking their 
meanings. Every tone of that 
music is firm and produces its 
full effect; no gyrations, no mad 
words, no intricacies in which 
the brain is lost. 

1. The message of strength 
Strength, strength is what the 
Upanishads speak to me from 
every page. This is the one 
great thing to remember, it 
has been the one great lesson 
I have been taught in my life; 
strength, it says, strength, O 
man, be not weak.

3. The idea of the solidarity of the universe  
... a great idea which the world is waiting to receive 
from our Upanishads is the solidarity of this universe 

2. The message of freedom (not salvation)  
Freedom, physical freedom, mental freedom, 
and spiritual freedom are the watchwords of 
the Upanishads. Ay, this is the one scripture 
in the world, of all others, that does not talk of 
salvation, but of freedom. Be free from the bonds 
of nature, be free from weakness! And it shows 
to you that you have this freedom already in you. 
That is another peculiarity of its teachings.
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