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First issue of 

Brahmavadin, September 1895 He was a much-celebrated and much-feted Swami. 
His famous address at The World’s Parliament of 
Religions, Chicago in 1893 had catapulted him to the 

status of a super star. But Swami Vivekananda was not one to 
bask in chaffy glory. A letter to one of his trusted followers, from the 

USA, dated 12 Jan 1895, read, ‘I want to preach my ideas for the good of the 
world. …What work have you done in the way of advancing the ideas and 

organising in India? …My life is more precious than spending it in getting the admiration 
of the world. I have no time for such foolery.’  

Swamiji, as Swami Vivekananda was fondly addressed, loved and revered his 
motherland as his own mother.  Every breath of his aspired for her well being and every 
cell in his body yearned that she regain her lost glory. She had been a beacon light for the 
world until repeated invasions pillaged her ruthlessly and left her not just poverty-
stricken but also psychologically drained. The latter struck at the very core, underlying 
the urgency for immediate redressal. Swamiji’s panacea for this lay in India’s very own 
practical and ennobling Vedantic wisdom.  Vedanta recognises no weakness. It proclaims 
that in every individual lies a mine of strength. All that is needed is an effort to draw from 
it. 

Swamiji started looking for the right channel to propagate the powerful message of 
Vedanta. He opted for the print medium and decided to bring out a journal, giving it the 
name Brahmavadin.  In February 1895, he sent from USA $100 and a letter to his trusted 
disciple Alasinga Perumal. The letter read: ‘Now I am bent upon starting the journal. 
Herewith I send a hundred dollars… Hope this will go just a little in starting your paper.’  

If selflessness and devotion would have a form, it would 
have borne the name of Alasinga Perumal. Brahmavadin 
became Alasinga’s calling and the first issue rolled out from 
a press in Broadway, Chennai on 14 September 1895. The 
magazine included a poem of Swamiji specially 
composed for the occasion. It was titled, ‘The Song 
of the Sannyasin’. One verse ran thus: First issue of  The Vedanta Kesari, May 1914

TheVedanta   Kesari
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(Handwritten words in Swamiji’s own hand)

“Strike off thy fetters! Bonds that bind thee down,  

Love, hate — good, bad — and all the  dual throng,  

For fetters, though of gold, are not less strong to bind;  

With this message that marked its mission, Brahmavadin made a determined entry 
into the strife-ridden climate of pre-independence India.  The birth of the magazine was 
certainly an occasion for celebration but the struggles were far from over. 

One of Swamiji’s letters to Alasinga read: ‘I learnt from your letter the bad financial 
state that Brahmavadin is in.’ This was followed by another letter that carried the line, ‘I 
pledge myself to maintain the paper anyhow.’

Bolstered by this pledge, Alasinga Perumal braved on, surmounting many an 
impediment. Sadly, Swami Vivekananda passed away in 1902, at the age of thirty-nine. 
Alasinga’s intense anguish morphed into heightened devotion towards the magazine. But 
the next hurdle in Brahmavadin’s journey came in 1909, in the form of Alasinga’s own 
demise. In May 1914, the magazine, tottering as it was, floundered and ground to a halt. 

It was at this crucial juncture, that the Ramakrishna Mission stepped in to revive it. 
The Mission was itself in its nascent stages with many a teething problem but nothing 
could come in its way of reviving the Brahmavadin. For, had not their beloved Swamiji 
repeatedly said, ‘The Brahmavadin is a jewel – it must not perish!” And so, the very same 
month when Brahmavadin closed, it was resuscitated with the new name The Vedanta 
Kesari.

The history of The Vedanta Kesari is much more than just a tale of sweat, toil and a 
dream realised. It is a narrative of Swamiji’s passion for India and Alasinga’s devotion to 
his master. It is a celebration of love, transcending forms.

One hundred and nine years 
and going strong….TheVedanta   Kesari
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VK General Donation

VK Permanent Fund

   Page Donor: Please sponsor one or 
more pages of the magazine in your name or 
that of your dear ones. Sponsorship for one 
page in one issue: ` 1000/-

   Please contribute ` 500/- and above to 
meet the running costs of the magazine. 

   To establish the magazine on firm 
financial footing, please contribute ` 5,000/- 
and above to the Permanent Fund.

after donation please send an email with 
transaction details to vk@chennaimath.org

Appeal
For the last 107 years, without missing a single issue, the magazine has 

been carrying the invigorating message of Vedanta and alongside, continuously 
revamping itself to meet the changing needs of the times.  

The relevance of Vedantic wisdom to everyday life is all the more pertinent 
today than ever before. ‘Arise, Awake and stop not till the goal is reached,’ is the 
thundering motto of Swami Vivekananda. The Ramakrishna Mission, as you all 
know, is a unique organisation where sannyasis and lay people come together 
and endeavour for the common good. Let’s join hands in taking forward our 
revered Swamiji’s vision and mission for The Vedanta Kesari.

Swami Vivekananda

Donation
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ISSUE 46

PULLOUT FOR REFERENCE

The Sages of India - Part 3
focus in this issue:

Sages of India - Continued.
In the previous two issues of this lecture 
we covered the following topics: (i) The 
Personal-Impersonal Ideal, and the Rishis 
who see and discover the impersonal 
truths, (ii) The world moving sages − the 
great incarnations. We explored Rama & 
Sita, and Krishna in detail.

SWAMI VIVEKANANDA ON GAUTAMA BUDDHA

The teachings of Buddha: 

Historical context: 

 – According to Swami 
Vivekananda, the distant 
sound of the conflict of 
sects, and the intervention 
of Lord Krishna as a teacher 
of harmony could be seen 
as early as the time of the 
Bhagavad Gita. 

 – Over the next thousand years, these murmurs grew into conflicts, on both religious and 
caste grounds – between the two most powerful factors in the community, the kings and 
the priests. Gautama Shakyamuni or Gautama Buddha emerged at the crest of the wave 
(of conflict) that deluged India.

 – Buddha was a living example of the teaching of the 
Gita, that all people – irrespective of their gender or 
caste or social status – can reach the Highest Goal. 

 – Swami Vivekananda says that what Krishna preached 
in the Gita, He came to make practical in the form of 
Shakyamuni (another name for Gautama Buddha). 

 – Shakyamuni was a living example of the teachings, 
because: (i) He preached to the poor and the 
miserable, (ii) He spoke in the language of the people 
(giving up the language of the elite) so that he could 
connect with the common mass, and (iii) gave up 
his throne to live with the beggars, the poor and the 
downcast. ®

Designed & 
developed by

ILLUMINE 
Knowledge Resources

www.illumine.in

In this issue we will explore the last part of the lecture, in which Swami Vivekananda talks 
about Buddha, Shankara, Ramanuja, Chaitanya and Ramakrishna. 

Mathura School Buddha, 
Northern Satraps,  

End of 1st Century CE

We worship him as God 
incarnate, the greatest, 
the boldest preacher of 

morality that the world ever saw, 
the greatest Karma-Yogi; as 
disciple of himself, as it were, the 
same Krishna came to show how 
to make his theories practical. 

In the Gita we already hear 
the distant sound of the 
conflicts of sects, and the Lord 
comes in the middle to harmonise 
them all; He, the great preacher of 
harmony, the greatest teacher of 
harmony, Lord Shri Krishna. 
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You all know about his great work, his grand character. But the work 
had one great defect, and for that we are suffering even today. No blame 
attaches to the Lord. He is pure and glorious, but unfortunately such 
high ideals could not be well assimilated by the different uncivilised and 

uncultured races of mankind who flocked within the fold of the Aryans.

The earlier Buddhists in their rage 
against the killing of animals had 
denounced the sacrifices of the 

Vedas; and these sacrifices used to be held 
in every house. There was a fire burning, 
and that was all the paraphernalia of 
worship. These sacrifices were obliterated, 
and in their place came gorgeous temples, 
gorgeous ceremonies, and gorgeous 
priests, and all that you see in India in 
modern times. 

snakes, ghosts, and other things. As a 
result, the whole of India became one 
degraded mass of superstition. 

The impact: 

 – The earlier Buddhists, in their rage against 
killing of animals, also denounced the 
sacrifices of the Vedas. In the Vedic times, 
there used to be a fire burning, with the 
paraphernalia of worship, accompanied by 
sacrifices in every house. These sacrifices 
were obliterated by the Buddhists. 

 – In their place came “gorgeous temples, 
gorgeous ceremonies and gorgeous 
priests”, all of which you can see in India in 
modern times. 

 – It is thought commonly that Buddha was 
the destroyer of Brahmanical idolators, 
but in reality, it is Buddhism that catalysed 
Brahminism and idolatry in India. 

 – Thus, inspite of preaching mercy to 
animals, inspite of a sublime ethical religion, 
inspite of intense intellectual inquiry, the 
entire edifice of Buddhism in India tumbled 
down. The ruins of a degraded Buddhism 
were terrible with hideous ceremonies, 
obscene books, and bestial forms – the 
details of which Swami Vivekananda does 
not want to discuss. 

The defects in Buddha's legacy:

 – While Buddha’s work was great and his 
character grand, his work had one great 
defect. This defect, Swami Vivekananda 
attributes not to the Lord Buddha (who 
he calls ‘pure and glorious’), nor to his 
ideals, (but to his followers).

 – Swami Vivekananda says that these high 
ideals could not be well assimilated by 
the uncivilised and uncultured races of 
mankind who had entered the country 
and its culture.

 – Within a century, these races, who 
initially appeared civilised, brought 
out their lower forms of worship, their 
superstitions, and other aspects which 
their ancestors used to worship like 

I  smile when I read books 
written by some modern 
people who ought to 
have known better, that 

the Buddha was the destroyer of 
Brahminical idolatry. Little do 
they know that Buddhism created 
Brahminism and idolatry in India.

This role of Buddhism is little known...

An example which Swami Vivekananda quotes is of a 
Russian author who claims that Jesus Christ went to the 
Jagannath Temple and was disgusted with exclusivity and 
idol worship of the Brahmins, and proceeded thereafter 
to attain perfection with the Lamas in Tibet. This claim is 
virtually impossible because the Jagannath temple was 
an old Buddhist temple without a single Brahmin. The 
Hindus later took over the temple and re-Hinduised it. 
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He who declared, "I will come whenever virtue subsides", 
came again, and this time the manifestation was in the 
South, and up rose that young Brahmin of whom it has 
been declared that at the age of sixteen he had completed 

all his writings; the marvellous boy Shankaracharya arose. The 
writings of this boy of sixteen are the wonders of the modern world, 
and so was the boy. 

 – According to Swami Vivekananda, several 
hundred years after Buddha, the Lord 
manifested again as Shankara – born in 
the South of India (Kerala); Shankara was 
brilliant, having completed all his writing 
by the age of sixteen. 

 – Shankara sought to bring back the Indian 
world to its pristine purity. But the task was 
huge. He needed to reform the reign of 
degradation that India had experienced for 
several hundred years.

 – Many foreign races like the Tartars and 
Baluchis had come to India, become 
Buddhists, bringing with them their 
national customs and assimilating with the 
larger mass. This resulted in the national 
life becoming a huge page or canvas of 
the most horrible customs. 

SWAMI VIVEKANANDA ON ADI SHANKARA

SWAMI VIVEKANANDA 
ON RAMANUJA 

Shankara’s work was a reconquest of the 
Buddhistic degradation by the Vedanta: 

 – This reconquest of the ills caused 
by hundreds of years of Buddhistic 
degradation, is still going on, and is, as 
yet, unfinished. 

 – Shankara, a great philosopher, showed 
that the real essence of Buddhism and 
that of the Vedanta are not very different. 
He showed the Buddhists that they did 
not understand their own Master, and 
had degraded themselves, denied the 
presence of God, and become atheists.

 – As a result of Shankara's efforts, "all the 
Buddhists began to come back to the 
old religion. But then they had become 
accustomed to all these forms, so what 
could be done?"

Painting of Adi Shankara with his 
disciples by Raja Ravi Varma

 – After Shankara, came the 
brilliant Ramanuja. According to 
Swami Vivekananda, Ramanuja 
had a greater heart than that 
of Shankara. He took up the 
ceremonies and the accretions 
to them (over the centuries), 
and made them as pure as 
possible. 

 – He instituted new ceremonies and methods of 
worship for those who absolutely needed them. At 
the same time, he opened the doors to the highest 
spiritual worship from the Brahmin to the Pariah.

Sri Ramanujacharya  
Source: Wikipedia

You may mark one 
characteristic since the time 
of Ramanuja — the opening 

of the door of spirituality to every 
one. That has been the watchword of 
all prophets succeeding Ramanuja, 
as it had been the watchword of all 
the prophets before Shankara. I do 
not know why Shankara should be 
represented as rather exclusive; I 
do not find anything in his writings 
which is exclusive. As in the case of the 
declarations of the Lord Buddha, this 
exclusiveness that has been attributed 
to Shankara's teachings is most possibly 
not due to his teachings, but to the 
incapacity of his disciples.
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If you have any questions on this lecture, do post your queries on 
www.vivekanandaway.org  

You can also access previous issues of Vivekananda Way here.

...one of the greatest teachers of Bhakti the world has ever known 
— mad Chaitanya. His Bhakti rolled over the whole land of Bengal, 
bringing solace to every one. His love knew no bounds. 

Only let me say now that if I have told you one word of truth, it was his and his alone, and 
if I have told you many things which were not true, which were not correct, which were 
not beneficial to the human race, they were all mine, and on me is the responsibility.

...the time was ripe for one to be born who in one body would 
have the brilliant intellect of Shankara and the wonderfully 
expansive, infinite heart of Chaitanya; one who would see in 

every sect the same spirit working, the same God; one who would see 
God in every being, one whose heart would weep for the poor, for the 
weak, for the outcast, for the downtrodden, for every one in this world, 
inside India or outside India; and at the same time whose grand 
brilliant intellect would conceive of such noble thoughts as would 
harmonise all conflicting sects, not only in India but outside of India, 
and bring a marvellous harmony, the universal religion of head and 
heart into existence. Such a man was born, and I had the good fortune 
to sit at his feet for years

SWAMI VIVEKANANDA ON CHAITANYA

SWAMI VIVEKANANDA ON RAMAKRISHNA

 – Chaitanya represented the mad love of the Gopis. From childhood 
to adulthood, as a professor of logic, he believed the highest ideal 
was to win arguments in logic. After receiving the mercy of some 
sage, he gave up his quarrels and professorship and became one of 
the greatest teachers of Bhakti − spreading it all over Bengal.

 – All shared in his mercy − saints, sinners, Hindus, 
Mohammedans, pure and impure, prostitues and 
street walkers. The sect he founded, although much 
degenerated now, continues to be the refuge of the 
downtrodden. 

 – Shankara had a brilliant intellect and 
Chaitanya a large and wonderfully 
expansive heart. In time, Ramakrishna was 
born, who combined both − His heart wept 
for the poor and downtrodden inside and 
outside India, and his head harmonised all 
conflicting sects, both inside and outside 
India. 

 – Ramakrishna lived near Kolkata − a city 
filled with Western thought and more 
Europeanised than any other city in India. 
There Ramakrishna lived without any book 

learning, but most graduates found him an 
intellectual giant. 

 – Swami Vivekananda says that Sri 
Ramakrishna is the fuflillment of Indian 
sages, a sage for the time, whose teaching, 
in the present time is most benefitted. 

 – The Divine Power working behind him is 
evident from the fact that, the son of a poor 
priest, born in an out of the way village, is 
worshipped literally in thousands of homes 
in Europe and America. 

Sri Ramakrishna  
at Dakshineshwar

Chaitanya Mahaprabhu  
Source: ISKON

Swami Vivekananda remarks 
that in religious questions 
Shankara was liberal, but upheld 
exclusiveness regarding caste. 
On the other hand, Vaishnavaites 
are liberal regarding caste, but 
exclusive regarding religion. 
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